hen the international mainstream media covers resistance in the third world, they attempt to capture and represent a subaltern voice. But what happens to subalternity post mediation? Does it lose its unique position, after mediation provides a way to make its voice heard at the altars of power? Or does subalternity morph and transformatively adapt itself to the new scenario of mediation? Through examples of mainstream mediation, as well as invited spaces for selfmediation, 2 I argue that rather than losing the quality of subalternity after accessing avenues of speaking, subalternity is reinforced by the global media. In their quest for social change, the subaltern thus becomes the mediated subaltern, exploiting new media opportunity structures, such as programmes/columns in the mainstream media dedicated to subaltern struggles, internet-based platforms etc. Below, I demonstrate how an epistemic reorientation of media narratives on subaltern politics can be sparked by foregrounding the politics of representation in the MarxianSpivakian sense, with reference to the cases of the Koodankulam anti-nuclear protests and the Kashmir conflict in India. This paper is also an attempt to formulate the concrete ways in which we might examine the synergies between post-colonial insights and mediation theories as they inform social change.
Theoretical Conflicts
The term 'subaltern' has emerged as a synonym for the marginalised, following its usage by Antonio Gramsci in his Prison Notebooks, possibly as a substitute for the term 'proletariat', identity with fixed contours and concretised details, but a changing one, responding to time and context. Also, since globalisation is in part characterised by the integration of previously separate economic and cultural spaces, the subaltern faces new challenges in the space where she stands, as I will demonstrate below. The subaltern, therefore, stands before spatiotemporal forces of change, attempting to permeate the membrane of subalternity. Mediation is engaged in a two-way interaction with the subaltern -the media covers the subaltern in its frenzy to find news, but also, the subaltern steps into the playground of mediation, in search of new possibilities of voicing her opinion. If subalternity as an identity is fractured, then a theoretical conflict emerges between the work of media and the arguments of the subaltern school. This essay thus asks if the subaltern today can claim to be voiceless, and if not, what work mediation does to the identity of subalternity.
The enquiry is necessitated by the current vagueness on how the global media ecology plays out at the stratum of the subaltern, acknowledging, as Rao does, that 'globalization reveals itself best at the site of the strategies and practices which have been developed by local communities'. 9 In search of clarification, Rao calls for 'an epistemic reorientation' of how media produces new narratives. 10 This essay is an effort in this direction, as it attempts to capture how the global media lens captures the subaltern in India and thereby seeks to understand the working of media narratives with respect to their representation.
Resistance movements have been of interest to the media for decades now. Melucci points out that protest movements aid in shaping collective identities. 11 In fact, as Melucci describes it, 'collective action, by the sheer fact of its existence, represents in its very form and models of organization a message broadcast to the rest of society'. 12 Mediation can therefore be said to play an important role in relaying these identity-constructs and messages. In the age of globalization, local messages are transmitted to an international audience, while simultaneously facilitating the globalization of the movement itself. 13 The interface between the global media and the subaltern emerges as a fertile field of enquiry in this backdrop. This paper thus adopts the methodological route of analysing global English-language media representations of subaltern protests to understand their conversation. I do not wish to suggest that the emergence of the media-subaltern interface is the only route by which the subaltern becomes a global citizen. Rather, it is one of the scattered and amorphous ways in which the subaltern comes in contact with a global audience. A principal reason for pointing this out is the realities of representation that play out when the mediation-subaltern interface functions. It need not be the case that every subaltern in a movement is heard, and indeed, the choices regarding interactions with the media may be made by activist representatives. A close scrutiny of the media-activist dynamics can be found in Cammaerts, who proposes the concept of media opportunity structures to bring together the realms of social movements and media studies into a single analytic frame. whereas re-presentation (darstellung, verb-darstellen) can be understood as presenting again, say, in a painting. The difference is that between 'a proxy and a portrait', Spivak points out. 20 As the case studies show, the media are involved in a complex negotiation between the two versions of representation at the interface with the subaltern. Global media, driven by an increased awareness of ethics, constantly negotiate between maintaining fair amount of coverage and achieving accurate coverage. It is in the former that we find overlaps with representation as vertretung and in the latter that we find overlaps with representation as re-presentation or darstellung. I argue that during these constant negotiations, the subaltern actually re-inscribe and reinforce their identity of subalternity, rather than losing it on account of losing muteness. That is, muteness stops being the defining logic of subalternity, opening up other layers of this identity to the fore. The politics of representation is revealed when it is noted that whether the subaltern is represented or re-presented is a consequence of how protest movements exploit media opportunity structures, as much as it is the consequence of the narrative techniques used by the media to cover the subaltern. as content workers, so obliterating their daily struggles. 22 Thus, when scrutinising the mediation of the subaltern, one also needs to consider whether mediation does the work of a certain parodical representation of protests, overshadowing internal struggles, for example those of women.
Mediation Reinforces Subalternity
I see the subaltern resistance movements in India today as falling into a set of recognisable broad categories, two of which are taken up here. The purpose is not to compartmentalise them into rigid boxes, but to lay out the spectrum of subaltern struggles that are going on in India, each with its own constitutive logic, but exhibiting a certain discernible characteristic of subalternity. They might be fought for different reasons, but they place the people involved at the receiving end of structural discrimination or the lower end of power continuum. This demonstrates the repeatability of the term subaltern; it is according to this logic that I define the protesters in the case studies as I will now turn to the Koodankulam anti-nuclear protests in detail and the Kashmir conflict in passing to analyse these narratives.
The Koodankulam anti-nuclear protests
The subaltern emerges as an identifiable group in media narratives in the case of the Koodankulam nuclear protests, which started in 2011, when the Indian state redeemed a 1998 civil nuclear agreement with Russia. The original agreement was signed two months after India tested its nuclear weapons in 1998, finding renewed relevance in India's new position as an emerging next to Koodankulam, and its men, women and children, who came out in masses to form human chains and hunger strike groups against the construction of the power plant. 24 Most of the protesters were fishermen belonging to the Most Backward Classes and Scheduled Castes (these two categories include both Hindus and Christians), historically marginalised and subject to attacks from the nobles and princes who ruled over the region.
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The characterisation of the fishing folk as subaltern, however, needs to be contextualised against the backdrop of their struggle, rather than imposing an academically-constructed subalternity on them with reference only to historical subordination. In the Koodankulam protests, the fishing folk are positioned in opposition to the Indian state, the upper class and the larger middle class. The latter, with its aspirations of upward social mobility and electoral power, have come to constitute a new kind of elite. The protesters claimed the nuclear plant is "unsafe," said it endangers environment in the region heavily reliant on fishing, and pointed at the 1 million population in the surrounding area, which would be "impossible" for the government to evacuate in case of emergency. However, the Supreme Court of India finally ruled that the plant is "safe and secure and it is necessary for larger public interest and economic growth of the country," adding that "India cannot afford to be a nuclear isolated nation," and rejecting the protesters' appeals. …… While some opponents simply denounced the court's decision, with a lawyer representing the protesters calling it "an unfortunate and a terrible judgement which shows the establishmentarian mindset of the Supreme Court judges," others said there is evidence of the country's Atomic Energy Regulatory
Board's (AERB) failure to enforce the necessary safety measures, which the court should have taken into account.
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The 'establishmentarian mindset' of the judges referred to above indicates how the state has come to occupy the oppositional position in this struggle, creating the other in the protesters. Stephen, a freelance photographer and a protester who is documenting the movement.
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The representation of subaltern struggle is here achieved through the reporting of the human chain, formed on the same day that the Supreme Court chose to overlook the struggle, when 'emotions were high'. By focusing on the emotions and acts of resistance, media representation has gone for the affective and performative aspects of the movement respectively. Some other media narratives, meanwhile, achieved the same through re-presentation, i.e. narratives that go engaged in dialogue and discussion, which are traditionally seen as aspects of deliberative democracy. For instance, the report from the New York Times quoted above also mentions:
"We have been saying that the government should start a discussion with us," said Mr.
Udayakumar by telephone from an undisclosed location on Monday. "Four or five days ago we offered to talk and soul search, but it wasn't taken up by the state government.
This isn't an ego issue. This is about democracy. If majority of people object to a project, it is the government's duty to listen to them and work toward a midpoint.
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This co-existence of the two sides of a resistance movement -affective performative and deliberative -gives an indication of how the global media plays out at the stratum of the subaltern.
The danger, however, is when the media look for an authentic subaltern in this pursuit. To hearing their logic, in which process the leader (who is taken to represent the collective) asserts and reasserts the status of subalternity through references to state oppression. The danger that lurks behind this discourse is the lack of clarity on the level of understanding regarding the scientific debate amongst the rank-and-file in the protest. The portrayal also obliterates the power struggles within the movement, such as the non-participation of women in decision-making, although they do participate in the protests in large numbers. 39 The leader, in another effort to reassert subalternity, rejects any dialogue with the politicians, calling them elite, corrupt and inimical to the subaltern cause. their opinions, the media is conditioned by its own opportunity structures of presenting stories.
These could be political, budgetary, ideological, or, as in this case, an acceptance of the verdict of the highest court in the country as the final word on the matter. In an indirect way, the subaltern's interaction with media is not just a struggle with the media opportunity structures, but also the media's own struggles with opportunity structures in the resistance movements.
The politics of representation is, in turn, determined by a combination of these struggles. The reinforcement of subalternity that was achieved has its limitations in the particular forms these representational activities can take. The external political, judicial factors that we saw as influencing these activities are not insignificant 'noises', but significant contributors to the process that shapes representation. What can also be seen in the Koodankulam case is that the subaltern interest, which in this case would mean concerns about a nuclear disaster, was considered of lower importance compared to the larger 'public interest' of the country. Though this is a blow to recognising subaltern struggles, it curiously reiterates the oppositional position of the subaltern to the rest. By rest, as pointed out earlier, is meant the larger aspirational public whose desire for growth and the associated energy needs positions it against the struggles of the protesters on the ground. What emerges is not so much an effacement of subalternity, but, rather, an instantiation of the recognition of subaltern concerns as fundamentally linked in their opposition to the needs and aspirations of the elite. The Koodankulam episode showed how the media was proactive in highlighting this opposition in its own terms, and through the lens of the verdict after that.
Kashmir
Representation in the global media becomes problematic when the protest needs to be brought to a wider global audience through the global media, but has to succumb to the limitations of finding a representative. As Marx said in the Eighteenth Brumaire, 'Sie können sich nicht vertreten, sie müssen vertreten werden' (they cannot represent themselves, they must be represented). 44 The predicament arises when the media relies on cherry-picked speakers as proxies. To give an example from a protracted subaltern struggle, the conflict in Kashmir is covered in Democracy Now, an American news portal that presents itself as distinct from the mainstream, through the voice of Arundhati Roy, an articulate, English-speaking author from India. 45 Roy, who has voiced several struggles in recent decades, highlights the military's oppression of the people, thereby reinforcing their subalternity. This shows that the sympathisers of subaltern media also use the opportunity structures available in the global media and are involved in asserting the subalternity of the protesters before a global audience.
Such vertretung could be juxtaposed with instances of darstellung, wherein attempts to portray the real picture through photographs inadvertently elide the day-to-day struggles of the Kashmiri people regarding food, education and electricity. An instance is the photo-essay on the Kashmir conflict on Al Jazeera that showcases the state oppression of the Kashmiri people and their opposition to the Indian state, but does not delve into the daily struggles for basic needs. Pakistan. This is often interpreted as the promise of self-determination that never materialised. 47 Meanwhile, the Kashmiri people have been caught in a ceaseless spree of violence -by separatists within, extremists outside and the Indian military. This position of the people at the lower end of the power continuum allows for the use of the term subaltern in this case. 48 The role of media in Kashmir has also been subjected to criticism, though these are mostly narratives on politics rather than the politics of the narratives. 49 The BBC News website maintains a webpage titled 'The Future of Kashmir' that offers possible solutions to the Kashmir conflict in the form of 'scenarios'. 50 The The process of capturing the affective and performative aspects, mediation again reiterates the position of the protesters as subaltern as opposed to the state that continues to 'think everything is fine in Kashmir.'
Subalternity Reified?
Social change has been sparked, fuelled and aided by mediation in various ways around the world. If mediation reinforces subalternity, the questions remain to be asked if that is a desideratum. That is, does reinforcement of the subaltern image also lead to a concretisation of the same into a static, unchanging condition via mediation? This would be a dangerous path to take, for the very school of post-colonial theorisation has laboured to reinforce the image of subaltern so as to outline her as a separate constituent in the bricolage of actors dominating history. The purpose was not to propose subalternity as the perennial state to be in so as to remain distinct from the powerful. Likewise, while mediation aids the politics of the subaltern, it need not propose subalternity to be the desired newsworthy state. It remains to be seen how in the age of self-mediation, which benefits from the neoliberal easing out of access to communication channels, the subaltern emerges from the ashes of post-coloniality and exploits media structures -whether they restrict themselves to reinforcing their subalternity through opportunities of mediation and present their subalternity to be the very reason why they are newsworthy, or they exploit the media opportunity structures to overhaul structures of discrimination. The subaltern is unlikely to do the former, with a teleological motive of being recognised as subaltern, as that would curiously contradict the very purpose of their strugglesocial change. Yet, as many new actors -the LGBT community 52 , the unemployed, migrants, religious minorities, etc. -increasingly position the narratives of their struggles in the language of subalternity, we need to observe how mediation may become the chosen space to establish a detailed subaltern character.
Pansters has claimed that the notion of representation loses validity when the identity of social agents is seen as the consequence of mere articulatory practices. 53 The above discussion clearly shows that this claim has limited valence as representation continues to be problematic while the subalterns continuously reinforce subalternity through the articulatory opportunities available in the media. The processes of vertretung and darstellung compete with each other to produce disparate narratives of resistance. Simultaneously, they become party to the reassertion of the subaltern identity. Thus, the subaltern do not lose their claim to subalternity, after accessing 52 The lesbian, gay, bisexual and transgender community. While this paper analysed global mediation of local protests, an analysis could also be made of the characteristics of post-mediation characteristics of subalternity in the narratives of the mainstream corporate media in India.
